sxsapt the maberislist hirvahug, OUr Summum Bonum -1g
moksa, All the schools show th, Path for the realisation
of moksa. That 1s why the whol, Indian phllosophy 1ig
often called as moksashastra, iy, sclence of liberation,
The Upanisads, SPimad Bhagvat Glta and the Rrahms
Sutras of Badarayana, ( jointly called as Prasthana-trayi)
are the works where the seeds of all the later develop-
ments of Indian thought can be found, So it 1s not possibl
to make a precise statment about the conception of
liberation of these works. But this can be saild that

fccording to Prasthanatrayl the liberation on the negative
side is the cessation of the circult of reblrth and
consequently the destruction of all kinds of pains and
»on the positive side it 1s to realise one's oun self as

non-different from Brahman,

The Upanisads are equally emphatic on Jivan mukti
and Videha mukti. But about the social life of the
liberated much iz not saild in the Upanisads., This aspect

has been elaborated in Bhagvat Gita, Our ideal according
to Srimad Bhagvat Gita 1s a Sthita=Prajna who does all
his duties only for the sake of doing them. Maintenance

of the world order is the only alm of the actions of a

Sthitaprajna, The Brahmasutras pf Badarayana discusses

elaborately the different stages in the path of the soul
of the liberated when 1t departs from this body and
travels to the Brahmaloka,

According to Jainlsm the soul is intrinsically

pure but in this world is assoclated with the Karma,

which according to 1t are atomic particles of matter.
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rhis is the bomdage of the soul. sne 11peration of 1t

n being dissoclated fron all

gonsistse 1 sorts of

¢ wory sature ST She wunl according ¢
(]

Karmase pwards 11
move Y ke a flom
« ot a hn?l L1+]

Jainiem 15 '€

s soon as it 1g dissoclated from the Karmas

1t moves

4 and upward till 1t reaches Siddhas
upwar and resides there rgit‘ e

realm of the liberated,/ever, As long as the soul i
associated with body, 1t is not possible to remain
inective. So there is no Jivanmuktl according to

Jaipism,
According to Buddha the nirvana is the annihila-
tion of all sorts of cravings ( trsma). It 1s so rich
that no lenguage can describe it., But if we insist on
positive description of it, at best we can say that
1t 1s a state of moral and spiritual perfection.

The Finayana could not grasp the real teaching
of Puddha because it ignored the two-fold distinctions
of empirical truth end transcendental truth 1n the

teachings of Buddha, According to Vaibhasika school

there are two forms of existence, dharma savabhava
and dharma-lsksana, one representing the etermal
natufe and the other representing 1ts momentary
manifestation., The nirvana according to this school
is the stoppage of these momentary manifestations and

the destructions of passions and lmpuritles. The
sautrantika school goes a step further and denles
nirvana as an eternal existence . Nirvana according to

1t 18 the stoppage of all worldly elements(samskrta-

dharmas) and consequent misery. lhe emphasis is on the

negative stoppage of misery ( Dukha- Nirodha Matra),
According to Mahayana Buddhism our bondage

consists only 1n our imagination and nirvema is also
a product of our imagination. Both are rcﬁl only

empirically, The transcendental truth 1s that bondage
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and 1iberation Loth are Jlke Adreams , 11lusions ete
When we realise nirvane ( thie reslisetion 1e tpy
e
phenominally only) 3% 18 8180 realtned at the 4
ra
¢time that we were nover 1m bLondage resily, It 14

1ike the

overeoming of the 1lluelon which wee only
glnetion. Thus change sccording te

in our own ilma
n the reslisation of niwmn

Mahayena Puddhinm i
logioanl, in our ocutlook only

nirvana is only eplstenc
and not in the objective worlds
The approach of lynya-?lilolikl and Purvie

Mimansa is purely realistic. Analysis ©
experience shows them that no pleasure 1 unmized.
So they reject all sorts of experience 1n the state

f human

of liberation. The moul orly exists devold of

conaclousners and hllae,
The Sankhya- Yoga improves upon Fxy Nyaya=

L= mot an

Viseslka and holds that the consslousness
is 1ts

adventitious quality of rurugha. Itf very escence.
1les in ite wrong identiflica=-

The bondage of Puruska
1f with Prakratl or her evolutes. And

tion of itse
hat 1t is nblther Prakratl nor

when 1t realises t
evolutes 1t is liberated., Thus bondage

any of her
and 1iberation are real only empirically and not
transcendentally. Change 1n the realisation of
Kaivalya 1s only eplstemological, in our outlook
only. The bliss according to Sankhya iz a product

of Sattva=cun and Purush must be free from all the
attachments with Prakratl and her evolutes #o Sankhy

does not grant bliss to Purusha in the state of

liberation., kes
According to Shanker Brahma ig the only

ultimate reality, the world of multiplicity is false
apd the soul iz ebsolutely none-different from Brahme .

The soul does not know ites true mature and wrongly
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{dentiflen Lteell with the 1iml by wd Juna ba of

mind, body, ato. MUl whan suah wreng 1dentdflast] o,

censan 1t reallman that 1L was olnos aterntty pop.

different from prahman, This 1a 1ie I barsbion, Thus

1ike Mahaymna nuddhism for fhanker elao the handsgs
e A

in fal ﬁ:ﬂtﬂ‘tl* noumenally. Bo the resllmetion of
ls faloe L

liberation for Shanker slap manne the ohunge of our
attitude towards ournelves and world, Thus bLondegs snd

1iberation both are true only phenombne 11y,

According to Valenava Vedantine negnatively

liberation 1s the cessation of mll kinde of sufferings
ard the clroult of rebirtin and positivelY it in the
enjoyment of the simllarity with the Lord in Prahme-lok
The similarity of the llberated with the lLord 18 con-
fined only to enjoyment and not relating to powers of
=ra-tio;235 the universe, The soul in the state of

liberation is busy in worehlpping the Lord end e Lhe
state of liberation 1m devold of Phaktl ths Valimnave

Vedantins are unanimous in rejecting 1t. For Madhva
the consciousness of the difference of one's own pelfl
with Lord 1s an essential characteristicas of the
liberated, Madhva 1s the singular exception among the

vaisnava Vedantins in holding that there are greda=-
tions in the enjoyments of the soul, Plurality

without difference has no meaningz for him, So no two
sculs are alike as 1z held by other Velesnava Vedantins,
chaltnn:l regards devotlon to Lord even higher then
moksa, It 1s according to him the fifth and the highesnt

Purusartha, For Vallabha there are two paths of libere
ation- Pustimarga and Maryadamargs, the path of divine
grace and the path of knowledge shown in the shastrae,
The liberated of Pustimarga shares in the L1le of the

Lord but the liberated of the Maryadamarga mergee into

Lord, The llberation of Pustimarge 12 so rich that
Vallabha thinks that the liberatlon attained by
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by Harysdamsrga is oply sensawers in relation to

lﬂ'!t‘ltim} of P“!ﬂﬂrp.
trd sprobindo advooates sSuprems 1ptegral unity
retwsen the rgoul and God apd yet reteins the 1indivia=

duxlity for the soul, Tbir ir poseible according te

him by itke flogic of the ipfinite. Thus Atrobdinde

pireserves the individuality of soul( like Falsmave

vVedaatins) and advocates unity between the soul and
God ( 1lkc Shnaker). According to him matter, life

and rind gll wlll bs transformed by the Logic of the

infinite and preserved in the personality of Gnostic

being. Tbls transformation is transcendentally real
according to Shri Aurobindo, Thus the change from

bondage to liberation is oniplogical and not merely
eplstemological ss it is for Maheyapa Ruddhism ard

Sbanker,
We think that only that can be called Real

all the timee times.
that only Mehayana
can satisfactorily

which lz not comiradicted in

On this criteriocn we can sgee
Buddhism and Shauker vVedanta
explain the bLondage of the soul, If we believe in the

apavluie rewlity of bondege, it leads us to the absurd
position that liberation can mever be achieved, it is
2 pseudo concept. Bocau:iftho bondage 18 real it can
rever be negated and liberation cennot be reslised
witbhout the negation of bondage,

Shankera and Mahayena 2uddhism give us the

hichkest conceptions of moksa( whkat can be higher than
to kneow one'e ouwn self g ateclutely nonedifferent
from Ultimate Reality? ). Then comes the conceptions
advocated by Shri Aurcbindo, Velsmava Vedantins,
Jainism, Senkhye-yoge, Nyaye-Viresiks and Hineyana
Buddhism in the dezcending order.
Kpey= Valsesika and Purva Mimanea view of

liberation can not be accepted, It does not appeal to
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reagon that our summum vonum ghould be & ptone like

state. The criticlsm of the author of Syesdvad man jarl

1g also right that the phenomens 1 1ife 1s better then
N,lgn-Vlllitlkl 1iberation; because, here ve get

happiness &t least at intervals.

The Snakhya yoga view also eennot be eccepteds ThE

reason why Sankhya rejects the state of Faivalya €8 8

blissful one 18 that 1t confuses the
which 18 & product of

bliens of the

1iberated with ordinary plessure
gattvaguna. The criticism of the suthor of 57ad7a6manjir1

pika 1iberation can well be levelled

of Nyaya=Valse
.80 this view i4s also not

against sankhya yoge Keivalya

accepted peesurrxthny to us.

The views of valanava vedantineg and Sri pAurobindo

ed because they fall to glve & catis-

They alsc believe
But if the bondare is

cannot be accept
factory explanatlon of bondage.
that bondage 18 absolutely real.

real, how can 1t be megated ? They cannot explaein this.

so we cannot accept these views also,

The conceptions of Shaakera Vedanta & Mahsyana
Buddhisn gatisfactor!ly explain the bondagze. The
concaptions ndvncnted by then ig logically most con-
vinsing end the highest that thought cen give. We

trercfore eccept them.
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